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Introduction 


A saint is one who has risen above all conflicts, who 
lives at peace with himself and the world, and who by 
so living promotes the unity of mankind. One such 
gretit saint was Sri Ramakrishna whose advent took place 
in the nineteenth century at a time when India was 
passing through a crisis of her soul. Foreign rule had 
not only reduced the people of India to a state of alycct 
poverty, but had also made the English-educated classes 
look upon Indian culture with contempt and a sense of 
shame. Even some of the reformers looked clown on 
Hindu tradition and religious practices. Image-worship, 
for instance, was condemned. The Hindu scriptures 
were considered to be completely out of .step with the 
march of modern knowledge. It was at such a time that 
Sri Ramakrishna appeared and proved that Hinduism 
was as valid in the modern age as it had been in the 
past. By practising the different spiritual exercu’ses and 
by following the several modes of approach to Godhead, 
he showed that all the religious paths were helpful, and 
that all led to the experience of unity and peace. 


The story of Sri Ramakrishna is a saga of God-into¬ 
xicated life. One of his biographers, Remain Rolhmd, 
aptly describes Sri Ramakrishna as “the consummation 



2 


SRI RAMAKRISHNA 


of two thousand years of the spiritual life of three hund¬ 
red million people”. Sri Raniakrishna lived in this 
world only for fifty years; but into that half-a-century 
was packed the most intense spirituality. He had no 
formal education, and was a priest by profession; but the 
most mighty intellects cf his time went to him for 
wisdom; one of the best fruits of Western education, 
Narendranath Dfltta who later came to be known as 
Swami Vivekananda, became his willing disciple and 
apo.stle. 



Birth and Early Life 


Kamarpukuv is a srnaU village in the district of 
Hooghly in West Bengal. There lived in that village 
a pious Brahmin family, whose head Khudiram Chatto- 
padhyaya was known for his' moral uprightness and 
scrupulous honesty. His ancestral home was in another 
village, Dereypore. A tyrannical landlord of that 
village had asked Khudiram to give false evidence in a 
court case. Khudiram had refused to oblige him. 
And so, he had to migrate to Kamarpukur where he 
was given asylum by a friend of his boyhood days. 
When he went to this new village to begin life afresh, 
the family consisted of himself, his wife Chandramani, a 
son and a daughter. With the land-gift of half an acre, 
and with his unflinching devotion to the family Deity 
Raghuvir, Khudiram lived peacefully in his new habita¬ 
tion. His spiritual exercises became more and more 
intense, and he was respected by all in the village for 
his devotion and straightforward conduct. About ten 
years after his taking residence in Kamarpukur, Khudi¬ 
ram went on a pilgrimage to Rarnesvaram and had a 
son born to him, who was named Ramesvara after the 
presiding deity of the holy place. 

Another pilgrimage in 1835 took Khudiram to 
Varanasi and Gaya. 
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On 18 February 1836, Chandramani gave l)irth to a 
Iroy, remarkable for his beauty and size. He was a.s big as 
a six months old child. The child was named Gadadhar 
one of the appellations of Vishnu. It was Gadadhar 
who later on came to be known as dri Rarnakrishna. 

Gadadhar grew up under the fostering care of his 
ageing parents. The, child was not only the light of the 
home where he was born; he was the darling of the 
entire village. Gadadhar had attentive memory, He 
would repeat songs and stories after listening to tViem 
only once. Ho was put to .school when he vvas five years 
old. He showed normal progress in his studies, but 
had no liking for arithmetic. He would play with his 
.school-mates, sing and dance; his deft hands were 
.skilled in clay-modelling and painting; he was an expert 
in mimicry without the least toucli of malice. 

I'iie first occa.sion when he lost outward conscious¬ 
ness was when ho vvas a boy of six or seven. Recalling 
this incident later in life, Sri Rarnakrishna said, “One 
morning I took some jjarcherl rice in a small basket and 
was eating it while I walked along the narrow ridges of 
the rice fields. In one part of the sky, a beautiful black 
cloud appeared, heavy with rain. I was watching it 
and eating the rice. V<wy soon, the cloud covered 
almost the whole sky. And then a flock of cranes 
came flying. They were as white as milk against that 
black cloud. It was so beautiful that I became absorbed 
in the sight. Then I lost consciousness of everything 
outward. I fell down and the rice was scattered over 
the field. Some people saw this, and came and carried 
me home.” 
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As this was the first time he lost outward conscious¬ 
ness, the parents were alarmed. But really there was 
no cause for p;etting perturbed. Gadadhar was sensi¬ 
tive to the sublime, and such experience was to become 
his normal state later on. A tragic event that occurred 
soon after—the death of his father in 1843—made the 
boy turn Godward all the more. Khudiram was sixty- 
eight then. The pain of separation from her pious hus¬ 
band wa.s terrible for Ghandramani to bear. Gadadhar 
was too young; but yet he also felt the lo.ss of his father 
keenly. He sought solitude frequently and spent consi¬ 
derable time in contemplation. He used to visit the 
rest-house in the village where the pilgrim sadhus halt¬ 
ed on their way to Puri., He attended on them, served 
them, and joined them in their meditations. Some¬ 
times he returned home with ashes smeared all over 
his body after the ihanner of the sadhus. When the 
mother became apprehensive and gave expression to her 
anxiety, Gadadhar assured her that he would not leave 
her. About this time Gadadhar had a second experi¬ 
ence of losing consciousness. One day he accompanied 
some of the women of the village to Anur, about two 
miles norih of Kamarpukur. The party was going 
there to worship at the temple of Visalakshi. On the 
way, the boy was asked to sing, as the women loved to 
hear his voice. Gadadhar sang but .suddenly he became 
dtrmb his body turned stiff, and tears rolled down from 
his eyes. One Prasanna, the leader of the group, knew 
that Gadadhar was a divine child; she made the entire 
pafty utter the name of Mother Visalakhi. And ill § 
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short while, Cacladhar rciuriiecl to normal couscions- 
riess — none the worse either physically or mentally for 
the strange experience. 


At the age of nine, Gadarlhar wont through the ceie- 
mimy a{'upanayana\ inve.stiture with the .saned thread 
is .symbolic of the second or spititual bii th. After the 
ceremony is oyer the hoy has to beg hi.s food—as boys in 
ancient days living in the house of tlieir preceptoi- had 
to liv3 on alms. Dliani, the daughter of the village 
blacksmith who had helprd Chandrarnani at the time of 
Gadadhar’,s birth and who was her neighbour and 
friend, had asked the boy that when his upanayana came 
to be performed he should beg the first alms from her. 
And the boy had promised to' do so. Now, Gadadhar 
remembered the promise and insisted that he should 
keep it. But to ask alms of a woman belonging to a 
lower caste was against the rule; and Ramkumar, the 
eldest brother, would not permit it. (^acladliar, how¬ 
ever, was determined to keep hi.s promise. He put a 
pertinent question to Ramkumar to which the latter 
h id no answer ; ‘‘One who deviate.s from truth, has he 
any right to wear the sacred thread of a Brahmin ?” 
Gadadhar had his way, and Dliani had the privilege of 
becoming his “alms-mother” 

After hi.s upanayima Gadadhar undertook the daily 
worship of the family deity Raghuvir. 'With the passing 
of each day the ivorship became all-absorbing. To the 
boy, Raghuvir was very much alive, the lord of his heart 
and soul. Gadadhar would spend long hours in contem- 



BIRTH AND EARLY LIFE 


7 


plation and meditation. He was no longer a frolic¬ 
some boy; he became more and more indrawn, and 
disinclined even to study at school. 

About this time, another mi.slbrtune overtook the 
family. Ramkurnar’s wife died leaving an inbint son 
behind. Ramkumar found it increasingly difficult to 
run the house-hold with a diminishing income. He 
derided at last to go to Calcutta and start a Sanskrit 
school there. In Calcutta, besides teaching Sanskrit, 
he undertook to officiate as priest in the households of 
pious people. During the nc.\t three years he paid 
occasional visits to Kamarpukur. Although he was 
pleased with Gadadhar’i devotional nature, he was 
depressed by the utter lack of progress in his studies. 
So, he decided with his mother’s consent, to take 
Gadadhar with him to Calcutta and look after his 
studies and also make liim assist in his priestly duties. 

So Gadadhar went to Galcvitta. But even here he 
showed no interest in his studies. “I have no use,” said 
he, “for the kind of education that only enaltles one to 
make a living. What I want to acquire is the know¬ 
ledge which will give me spiritual insight.” The other 
assignment, i.e. officiating as a priest in household.s, 
however, pleased him. The. families to which his 
services wore made available liked him immensely for 
his sincerity and earnestness. Ramknmar’s attempt to 
make the school pay ended in failure and he was think¬ 
ing of closing it soon. The events took a turn which 
made the two brothers stay on in Calcutta, and led 
ultimately to the young priest Gadadhar flowering into 
the Saint Ramakrishna. 



Early days at Dakshineswar 


'I'here was in Calcutui a rich ami gt’iieruus lady 
named Rani Rasinani. In IfMU, she decided to go to 
Varanasi on a pilgriniagc. Rut, on the niglit before her 
intended departure, the goddess Kali appeared to her in 
a dream and said, “There is no need for you to go to 
Varanasi. Build for me a temple in Calcutta on the 
bank of the Ganges.” 

The Rani immediately purchased twenty acrc.s of 
land about four miles north of Calcutta alongside the 
river at Dakshineswar. With the active help of her 
son-in-law Mathur Mohan, she built a group of temples 
on the side which was converted into a beautiful 
temple-garden. Temples were constructed to house 
Mother Kali as Bhavatariiii, twelve .Siva-Lingas, and 
Krishna as Radhakanta. Guest housc.s and pillared halls, 
were added as also a music tower, a discourse-hall, a 
flight of steps leading down to the river, terraces, and 
paved courtyards. Rasraani spared no pains to make 
the new temple-place wortliy oi' the' Divine Mother. 
She had a fine image of the Mother carved and kept it 
safely in a box awaiting the day of consecration. May 31, 
1855 was fixed as the auspicious date lor the installation 
ceremony. The Rani succeeded in persuading 
Ramkumar to officiate at the ceremony of installation 
and also to accept temporarily the office of priest at the 
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Kali Temple. Tlie (Joclcle.ss Bhavatarini was ins¬ 
talled in the new temple on the appointed day, as also 
the other Images. Gadadhar was present in the temple 



Rani Rasmani 

during the ceremony. Ramkumar decided to a.ssume 
permanent charge of the worship of Kali. He wound 
up his school and settled down in Dakshineswar. 
Gadadhar stayed with him and assisted him in his 
priestly duties. 
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Gadadhar was, at first unwilling to accept appoint¬ 
ment as a priest in the temple. Matliiir Mohan, Rani 
Rasmani’s son-in-Jaw, was keen on ])aving him as an 
assistant to his brother Bamkumar, ljut this spiritually 
charged youth was averse to this ))i oposal. About this 





Mathur Ma/itut 

time Hriday Mukhopadhyaya, a nephew ol' Gadadhar’s 
arrived at DaUshineswar in search of employment. He 
was four years younger than Gadadhar, and the two 
were good friends from their boyhood days. When 
Hriday came to Dakshineswar and heard of Gadadhar's 
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disinclination to servo as a priest, he could not under¬ 
stand the reason. When que.stioned, Gadadhar told 
him that he disliked servin.e; as a paid priest and that he 
was not prepared to take charge of the ornaiimnts and 
other property. Hriday ofToved to assume this respon¬ 
sibility and Gadadhar was to help in dressing the image 
of the Goddos.s and oIToring worship. Thus, both 
Gadadhar and Hriday were appointed assistants to 
Ramkumar in the temple of Kali. Tins arrangement 
pleased Matliur Mohan and the Rani greatly and 
Hriday spent the next twenty five years at Dakshineswar 
a.s Gadadhav’s companion. 

Soon after Gadadhar entered on his duties, an 
incident happened in the temple which made the young 
prie.st ri.se greatly in the cssicem of Rani Rasmani and 
her son-in-law. It was the day after the Janmashtami 
(Sri Krisliiia Jayanti). After worship, the priest of the 
Radhakanta Shrine, one Kshetranath, was carrying the 
image, of Sri Krishna to the retiring rrom. He tripped, 
the image fell on the door ; and as a re.sult one of its 
legs got broken, 'fhe Rani did not know what to do. 
The pati'dts wlio were consulted gave it as their opinion 
that the broken image shovdd he consigned to the. Gan¬ 
ges, and a new one made and installed. Mathur Mohan, 
however, found this verdict very painful to execute and 
he sought the young [iriest’s advice. Gadadhar went 
into an ecstatic mood, and said ; "If one of the Rani’s 
son.s-in-law were to break a leg, what would she do ? 
Would .she throw him away and take someone else in 
his place ? Wouldn’t she rather have him treated by a 
doctor? Let the .same thing be done here. Let the image 
be mended and worshipped as before.” The Rani and 
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Matliur were dcliglitcd. The task of mending was 
assigned to Gadadluir himself. He performed it so 
skilfully that no one could discern the crack in the 
image. Gudadhar was entrusted with the duty of 
offering worship at Radhakanta’s Shrine. This was his 
first assignment as ti full priest. 

Ramkumar wanted to prepare his youngi:r brother, 
Gadadhar, to undertake the worship of Divine h.lother. 
For diis a special initiation into the Hakti cult was neces¬ 
sary. Gadadhar, on lajceiving the initiation, fell into 
samadhi, to the amazement of all those who were pre¬ 
sent there, including the preceptor himself. Ramkumar 
made Gadadhar perform the worship of Kali, himself 
officiating as the priest at Radhakanta Shrine. The 
Rani and Mathur were delighted at this arrangement. 
It was a joy to watch the “Junior jiriest” perform the 
worship of the Divine Mother. 

Ramkumar was finding the huiflen of age and 
wanted to visit his home at Kamarpnkur, But before 
proceeding there, he took ill suddenly and passed away. 



Divine Mother's Child 


Raniakvishmi (tlnis we shall call fiadadhar hence¬ 
forth) was deeply moved, for his brother had been his 
guardian since the death of his fatlier. His detachment 
from the world became more intense. He gave himself 
up to warship and ineditafion. The jungle adjoining 
the temple heeamn his Favourite resort. He woidd go 
there unseen by others and spend long hours in medita¬ 
tion. 

With the, passage of tinu', Ramakrishua’s devotion 
to the Mother giatw ever more profonncl. His worship 
was not a fonnulity, iuicl did not adhere to the usual 
time-table. I’.ver'v singio act he perfumed-—decorating 
the Gocldesis, oflering hei' food, arati—revealed hi.s con¬ 
viction that the Hi vine Pre.sencr was more real than the 
objects or persons around. In fact, Ibr him nothing 
other than the Divim? Motlier was real. For hours 
together he. would sit before the Deity in deep absorp¬ 
tion, put flowers on l)imself imstead of on the image, 
offer her food and' perform the mali for a long long 
time. Some who watched him thought he was mad. 
Mathur Mohan, however, was sure that Ramakrishna’s 
devotion was the truest. po.ssiblo. He told the Rani 
that it was their good luck to have .such a devout priest 
serving in the temple.-’The temp It was surcharged witli 
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the living presence of the Divine Mother. At the call 
of her beloved child, she had come to dwell in Dakshi- 
neswar. 

Ramakrishna’s divine hunger became insatiable. 
His sole desire now was to see the Mother. At the end 
of each clay he would cry : ‘‘O Mother, another clay 
has gone, and I have not seen you. You showeil your¬ 
self to Raniprasad and other devotees in the past. Why 
don’t you show yourself to me ?” At last, his prayers 
were granted. Ramakrishna descriljed tlie experience 
later to his disciples thus ! “There was a severe pain in 
my heart, because I could not get a vision of the 
Mother. I felt as if my heart was being wrung out 
like a wet towel. It was an excruciating pain. I be¬ 
came desperate, and was dying to see the Mother. In 
rny agony I said to myself,‘What is (he use of living 
this life ?’ Suddenly my eyes fell on the sword that 
hangs in the temple. I lushed towards it and seized it 
like a mad person. And then I had a marvellous vision 
of the Mother and fell unconscious . It was as if every¬ 
thing^—houses, doors, temples—vanished altogether; 
as if there was nothing anywhere. And what I experienc¬ 
ed was a vast shoreless sea of light; a sea that was 
consciousness. I saw the waters of this sea closing in 
upon mc^ and engulfing me. And I lo.st conscious¬ 
ness.” 

After this experience, Ramakrishna had frequent 
visions of the Mother. He felt her .smiling, talking, 
consoling, and teaching him. The Mother was no lon¬ 
ger confined to the image. He saw her everywhere— 
in him.self, in men and animals, even in women of ill- 
fame, and in inanimate objects. Everything became big. 
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and pure, and sacred with the Mother Divine. Dakshi- 
neswar became her playtrroiind, and Ramakrishna her 
child. 

One day, the Rani visited the temple and reciuos- 
ted Ramakrishna to sing .some songs in prai.so of the 
Divine Mother. Ramakrishna began singing. Tlieri 
suddenly he stopped, turned to the Rani, and gave her 
a slap in the face exclaiming : “Shame on you to think 
.such thoughts even here.” Immediately there was 
consternation among the Rani’s attendants, and they 
called out for help. But the Rani restrained them 
saying “He is not to blame; leave him alone. It was 
the Divine Motlier herself who punished me and 
brought light to my heart.” Instead of listening to 
the song, her mind had begun thinking of a lawsuit in 
which she was involved. 

It was now becoming more and more diflicult for 
Ramakrishna to perform the routine worsliip in the 
temple. Hriday thought that his uncle’s condition 
called for medical treatment, and accordingly arrang<!d 
for it, hut this produced no effect at all. Ramakrishna 
undertook other types of .spiritual sadhanas aud these 
came to him as if by a pre-ordained plan. Rama as 
Raghuvir had been his family Deity. For Ramakrishna 
there was no distinction between one manifestation of 
God and another. Feeling a strong urge to worship 
God as Rama, he adopted the attitude of Hamnnan 
and behaved like the faithful servant of the Lord. 
Simulation plays an essential part in bhakti. Rama¬ 
krishna, during the present sadhana, imitated Hanuman 
in every respect. This phase of his experience he re¬ 
called later on thus : “I spent a lot of time on tree's; and 
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I kept crying ‘Rama’ in a deep voice. My eyes got a 
restless look, like the eyes of a monkey.” 

At the end of this sadhana, Ramakiishna had a 
glorious vision of Sita, the consort of Rama. He was 
sitting in the place which later came to be the Pancha- 
vati (a grove of five trees) in the temple garden. He 
was not meditating on Sita or even thinking about her. 
All of a sudden, he saw a luminous figure of exquisite 
grace approaching. He experienced this vision h- broad 
daylight, with open eyes. As he was wonder^. ^ who 
this might be, a monkey uttered a cry and jumped over 
to her side and sat by her. Then he knew in a flash 
that it was Sita. Then, Ramakrishna fell unconscious on 
the ground. 



Marriage and Return to 
Dakshineswar 


The news of Ramakrishna’s divine madness reached 
his native village, Kamarpukur. His mol her Chandra- 
mani and surviving brother Rameshvar were greatly 
distressed. Ghandramani wrote to her son repeatedly 
urging him to go over to Kamarpukur for a change. 
Ramakrishna obeyed the call and went to his village, 
I'here was, however, no change in his mental state. He 
spent long hours in meditation, choosing one of the two 
cremation-grounds for the purpose. Ghandramani sent 
for a local exorcist to cure her son; but his efforts were 
of no avail. Other methods were tried with similar 
results. At last, Ghandramani and Raine.shvar decided 
that Ramakrishna should get married. After frantic 
efforts a bride was found. She was Saradamani, the 
only daughter of Ramchandra Mukherji of Jayaram- 
bati. The alliance was .settled and the marriage cere¬ 
mony was solemnised in May 1859. 

Towards the close of 1860, Ramakrishna went back 
to Dakshineswar to resume his temple duties and the 
worship of Mother Kali, 

The marriage had done nothing to lessen the inten¬ 
sity of Ramakrishna’s divine madness. Back in the 
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temple of the Divine Mother, his ardour for sadhana 
grew further. Although for the first few days he per¬ 
formed the formal worship, it became again impossible 
for him to be tied down to a routine. Mathur arranged 
for medical treatment by one Kaviraj after another. 
But they declared that Ramakrishna .suffered from no 
disease, his spiritual condition was not to be cured by 
medicine. 

What Ramakrishna was passing through during 
this period he described in these words later on ; 
“In this whirlwind, the sacred thread was blown off ; 

even the dhoti could hardly remain.The idea of caste 

lost all meaning for me.Sometimes I would share 

my food with a dog. My hair became matted. Birds 
would perch on my head and peck at the grains ol rice 
which had lodged there during the worship. Snakes 
would crawl over my motionless body. I had no idea 
of time or of the body.” 

Mathur Mohan never wavered in his devotion to 
Ramakrishna. He recognized in Ramakrishna a 
divinely inspired soul. To Mathur, Ramakrishna appea¬ 
red as Kali and Siva. 

A short while after Ramakrishna’s return from 
Kamarpukur, Rani Rasmani took ill_. and she passed 
away on February 20, 1861. After the Rani’s death, 
Mathur became the sole executor of her estate. He 
deemed service to Ramakrishna as his only aim in life. 
He used to tell Ramakrishna, “Everything is yours; I 
am only your steward.” 





The Coming of the Bhairavi 


One morning, llamakrishna was gathering flowers 
in the garden of Dakshineswar, when lie saw a country- 
boat berthing at the bathing ghat near the temple, A 
woman in saffron robes got out of the boat carrying a 
bundle of books and a couple of garments which seemed 
to constitute all her earthly possessions. Ramnkrishna, 
on seeing her, asked Hriday to meet her and bring her 
over. 

The woman was a wandering nun, a Bhairavi 
devoted to the worship of the Divine Mother. She was 
well versed in the shastras and skilled in Tanlrik sadhana. 
She was in her late thirties and glowing with spiritua¬ 
lity. 

At tlie very first meeting, the Bhairavi was convinc¬ 
ed that Ramakrishna was mahapurusha (a great soul). 
Ramakrishna in his child-like manner told her how 
people regarded his spiritual condition as madness. The 
Bhairavi assured him that his state marked the culmi¬ 
nation of bhakti and was the same as tliat experienced 
by Radha and Sri Chaitanya. 

Later in the day, the Bhairavi went to Panchavati, 
cooked food-offering for the image of Raghuvira (Sri 
Rama) which she was carrying with her, and placing the 
food before the image sat in deep meditation. Soon after 
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this, Raintikrishria entered l“aii'havati in an exalted 
mood, sat there and began tn eat the Ibod that was kept 
before the image of Ragimvira, Wlien subsequently both 
Raniakrislina and the Bhairavi returned tn normal con¬ 
sciousness, Ramakrishna was apologetic while the, Rhai- 
;-avi was overjoyed. She said; “You did the right thing, 
my son”. It was not you who ate the food but the one 
who is within you. My worship has been accepted by my 
God, There Ls no longer any need lor external worship. ’ 
So saying, .she rrverently partook of the food leftover by 
Ramakrishna, Later she consigned the image of Raghu- 
vira to the holy waters of the Ganges, 






Tantrik and other Sadhanas 


With the Bhairavi as his guide, Ramakrishna prac¬ 
tised Tantrik-sadhana. The disciplines comprising this 
sadhana are difficult and dangerous. Rarnakrishna him¬ 
self had at first some doubts whether he should take to 
them or not. Finally, he decided in favour of the 
pract'ces after obtaining the Divine Mother’s permission. 
The Bhairavi was an adept and she gave him all the 
necessary instruction. What would ordinarily take a 
long time to achieve, Rarnakrishna achieved after a very 
brief period of practice, u-sually in three days’ time. As 
a result of Tantrik-sadhana he had myriads of mystic 
visions of Gods and Goddesses The most fascinating 
vision was that of Rajarajeswari or Tripura, the Supreme 
Mother adored in Tantra-.shastra. 

Ramakrishna’s Tantrik-sadhana lasted from 18(51 to 
1863, Among the many ascetic visitors to Dakshineswar 
during this period there was one sadha called Jatadhari. 
It was about the year 18G4 A.D,, when this wandering 
monk, a Vaishnava devotee, came to Daksliineswar. He 
was a worshipper of Rama. He worshipped Rama as 
the child Ramlala, It was verily Ramachanrlra, the dar¬ 
ling of Kausalya when he adored. Rarnakrishna was at¬ 
tracted towards this particular mode of devotion, He 
participated most inten.sely in the worship of Rama as 
child. Jatadhari was at first depressed, but eventually 
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he was happv. One day, he went up to Ramakrishna 
and said, “Ramlala has revealed himself tn me. He 
doesn’t want to leave you and is happy wiih you I too 
am happy. I shall leave him with you and depart, 
knowing that he is with you.” Jatadhari gave the 
image of Ramlala to Ramakrishna, and went away. 

In 186:1, Ramakrishna’s mother Chandramani came 
to I)akshineswar, and thereafter she dwelt there for 
ihe rest of her life. Mathur Mohan, who used to 
address Ramakrishna as “Father”, was glad of the 
opportunity to look after his master’s mother whom he 
called “Granny". Chandramani lived in one of the 
two Nahabals (music-towers), very near Ramakrishna’s 
room. Her last years were spent in peace and serenity. 
Her end came in February 1876. 



Advaita Sadhana 


What is known as Advaita Vedanta is /int really a 
school of ihouE;ht : it stands for the plenary experience 
of non-dnality as declared in the mahaimkya, ‘'[’hat thou 
art’ {iai tvam d.vi). When the time had come for Rama- 
krishna to have this highest experience—towards the end 
of 1S65 —there arrived at Dakshineswar a wandering 
monk Tota Puri, belonging to one of tlie ten monastic 
orders founded by Sankara. The monk hailed from 
Punjab, and had joined the older as a child, When 
Tota Puri, rt'ached ^)alvshines^var, he spotted out 
Ramakrishua who was at the tune sitting in an obscure 
corner of the pottico of the temple ghat. Without 
standing on ceremony, he bluntly asked Ramakrishna 
if he would like to practise .Advaita sadhana. Rama- 
krlshna quietly replied .saying : “I really don’t know; 
it all depends on Mother.” Ramakrishna wtmt into 
the shrine of Kali; and returning a little later, he 
told Tota Puri, with evident joy. that the. Mttther told 
him ; ‘Tt i,s to teach you that the. monk has come 
here”. 

'fota Puri w'as charmed by the childlike nature of 
Ramakrishna. He foimfi in Ramakrishna an ideal 
candidate for Advaita e.xperietice. Before Raiiiakrishria 
could enter the path that led to non-duality, he had to 
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be initiated as a sannyasin-disciple. After formally 
administering the vow of renunciation to one who was a 
born rennnciate, Tota Puri explained to him the truth of 
Advaita, and taught him the method of realizing it. 
The mind had to be withdrawn from all objects, and 
fixed in the Atman; it had to go beyond name and 
form. Inward —turning was mere child’s play to 
RamakriiShna. lint he could not take his mind away 
from the. Divine Mother. After .some practice 
Ramakrishna went into nirvikalpa samadhi, the state of 
realization where there are no mental modes, and no 
distinction between the knower and the known, For 
three days Ramakrishna remained in thi.s state of 
samadhi and had to be drawn out of it by Tota Puri 
singing the mantra, Hari Om in a loud voice. Tota Puri 
wa.s so plea.sed that he continued to stay at Dakshine- 
swar for many months breaking the rule that an 
ascetic should not stay more than three nights at a 
single place. As a re.sult of his contact with Rama¬ 
krishna he realized how helpful saguna worship was to 
the seeker after Advaita experience I-Te conld now see 
that tiiere was no conflict between God-devotion and 
Self-knowledge. 

For six months Ramakrishna remained in the state 
o{' nirvikalpa samadhi. Pie knew nothing of this world 
or of his body. He had to be physically shaken and 
somt^ little food had to be thrust into his mouth occa¬ 
sionally to keep him alive. At the end of the six month 
period he had a vision of the Divine Mother who told 
him that he had a mission to fulfil and so he was to 
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fetnain Ibr the rest of his life in the state of bhammukha, 
aware of the outer world but seeing it as a mere appear¬ 


ance. 



“Alien” Paths 


For Advaita there is no religion that could really 
be called “alien”, for all religions lead to the same goal. 
Alter having gained the Advaita experience, Raina- 
krishna wished to tread the paths of hslatn and Christia¬ 
nity and so demonstrate the harmony of religions. It 
was to the Mother that he prayed to show him how 
people professing other faiths worshipped Her. 

Towards the end of 1866, there came to Dakshinc- 
swar a Sufi mystic, Govinda Rai, who had embraced 
Islam. Ramakrishna was attracted to this devoted 
follower of Sufism who at his request initiated him in 
the sadhana of that cult. As was his wont, Ramakrishna 
plunged himself heart and soul into the practice of the 
Islamic discipline. Later on, he described in the 
following words the mode by which he had the Lslamic 
realization ; “I used to repeat the name of Allah, wear 
my cloth in the fashion of the Mohammedans, and 
recite the Namaz regularly. All Hindu ideas being 
wholly banished from the mind, not only did I not 
salute the Hindu Gods, but I had’ no inclination even 
to visit them.” Ramakrishna had a vision first of a 
radiant person with a long beard, and then a realiza¬ 
tion of the formless with attributes which led in its turn 
to a merger in Brahman without attributes. 
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Sometime later Ramakrishna turned to Jesus 
Christ and the Bible. One Sambhu Charan Mallik of 
Calcutta owned a garden close to the Dakshineswar 
Temple. Mallik was a keen student of the scriptures of 
the diil'erent religions. Ramakrishna used to visit his 
gardern house, and sometimes listen to readings from 
the Bible. Mallik also acquainted Ramakrishna with 
the story of Jesus, In the parlour of the garden house 
were hung pictures of holy personalities One of those 
pictures was of Virgin Mary with the child Jesus sitting 
on her lap. One day, as Ramakrishna sat looking at 
this picture, tlie figures of the Mother and the Child 
became luminous and rays of light emanating from 
them streamed forth and entered his heart. Rama¬ 
krishna was swept into the experience of Christ. He 
saw in a vision a Christian chapel and the divine service 
being olTered hy the priests. He went back to the 
Dakshineswar Temple in that mood of absorption in 
Jesus Chi'isi, and remained in the same state for three 
days. Oi> fourth day, as he was walking in the 
Panchavatl, lie saw a tall bright figure approaching him. 
A voice from within told him that the figure was that 

of Jesus Christ, the Master-Yogi. As Ramakrishna 
stood in amazement, the figure of Jesus embraced him 
and disappeared into him. 

Of the Buddha, Jina Mahavira, Guru Nanak, and 
other leaders of religion, Ramakrishna held the same 
view. All of them are incarnations; they appeared in 
the world at different times to guide humanity. 



The Holy Mother 


Sometime after the Advaita realization, Rama- 
krlshna had an attack of dysentery, and even after the 
cure he was feeling very weak. Mathur Mohan decided 
to send him to Kamarpukur for a .short change. Some¬ 
time in May 1867, Ramakrishna went to his native 
village and stayed there for a few months. Word was 
sent to Jayarambati about the arrival of Raniakrlijlma 
in Kamarpukur, and Saradainani was brought to be 
with him and attend on him. Sarada was then a girl 
of fourteen, and wa.s meeting her husband for the first 
time after their marriage. She found in Ramakrishna 
tlie manifestation of pure spirituality; in his presence 
she felt elevated to the highest .spiritual plane. Rama¬ 
krishna trained lier for her future role as the Holy 
Mother of an ever-widening spiritual lainily. 

The quiet atmosphere of Kamarpukur and the lov¬ 
ing devotion of Sarada restored Ramakrishna lo normal 
health. And he returned to Dak-shineswar in December, 
1867. 

Mathur Mohan was pUiiming a pilgrimage of 
Northwest India, along with his wife, other members of 
his family, and a large retinue of servants. He wished 
very much that Ramakrishna should accompany the 
party. The Master agreed and it was arranged tliat 
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Hriday should rdso go with him on the pilgrimage. In 
January IfiGR, the pilgrimage started. The first place of 
halt was Deoghar whcr(‘ the holy shrine of Sri Vaidya- 
nath is situated. On the way they passed a village and 



Saraduimni 

Ramakrisluia .saw that people there lived in dire 
poverty. Ratnakrislinu’K heart was wrung with agony. 
He said to Mathur Mohan ; “You tire the steward oC 
the Divine Motlier. Feed those people and give each 
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one a piece of cloth.” Mathur was at first hesitant 
Ijocause the pilgrimage was going to cost a lot of money. 
Bvit he fulfilled the. Master’s wish and then the pilgrim¬ 
age w is resinned. 

Varanasi was the ne.xt place of sojourn. Ramakrislina 
felt that the Holy City was “a condensed mass of spiri¬ 
tuality.” Almost daily he visited tlie Temple of 
Vishwanatha, and those of Visalalcslii and Annapurna. 
He also met tlie great saint Trailnga Swami. After 
about a wcclt’s stay at Varanasi, the party went to 
Prayag, and thence to Brindavan and Mathura. Rama- 
krishna was almost all the time lo.st in spiritual ecstasy 
during the visits to sacred places as.sociated with Sri 
Krislina and his divine .sport. At Brindavan, he met a 
noted Vaishnava devotee, Ganga Mata. On the return 
journey, the pilgrim party halted again at Varanasi for 
some time, and from there returned to Calcutta in the. 
middle of 1868. In 1870, Ramakrislina made another 
short pilgrimage along with Mathur and Hriday. This 
time it was to Nadia, the Inrtli place of Gbaitanya 
Mahapnibhu. Not long after this trip, Klathur Mohan 
pa.ssed away in Calcutta after a brief illno.ss ; it wa.s in 
July 1871. 

It will lie remembered that Saradamani was with 
Ramakrishna in 1807 during the latter’,? visit to 
Kamarpukur. After Ramakrishua’s departure from the 
village, Saracla went hack to Jayarambati. Since tlien 
.she had not met her husband. It was now 1872. So, 
she was eager to go to Dakshineswar and see him. For 
the festival of Dol Purnima, some distant relatives resid¬ 
ing in the village of Jayarambati were planning a visit 
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to Calcutta. Saracla asked Iier Ihtlini’ for permission to 
accompany them. Hut lie himself took the responsibility 
of taking lii.s daugbier there. On the way, Saracla was 
taken ill vvitil fever lirmighl on by fatigue. When they 
leached Daksliineswar, Ramakrishna received them with 
the due solieilnde. When he heard that Saiada liad 
fever on the way .and saw tliat she was not yet free li'oin 
its iil-elfect.s. he arranged for a hod for her in liisown 
room and nmsed Iter Ixtck to health. Alter three or 
four flay.s, when .she h;id regained her health, .she wn.s 
aecomniociated in the iiiusie tower where Chandrtininni, 
her mother-in-hiw lived, 

Sarada Devi had, at last, cotne to her lord, and she 
became his fust disciple. In Sarada, Raniaki'islma stiw 
the Divine Mother manilostccl. She was the Holy 
Mother. One day, while Santda was massaging Rama- 
krislinahs fret, she asked him, “How do you think of 
me?’’ And he aii-swi'ied : ‘'The .same Mother who 
Is wor-shipped in the temple, .and the same Mother who 
gave birth to rne and is now livitig in the music-ttnver— 
that same Mother is massaging my feel at the moiiient. 
I always see yon as a visible form of the blissful Divine 
Mother.” 



The Master and his Mission 


For about sevniiteen years now Ramakrishna had 
Ijecn living at Dakshineswar. Many seekers and God- 
intoxicated souls had gone to Dakshineswar from time 
to time, helping Ramakrishna and receiving help from 
him. The fame of Ramakrishna spread to nearby 
Calcutta, where discerning persons recognized in him a 
Pai'amahamsa (Great sage). 

Calcutta was at the time in the vanguard of the re¬ 
form movement. English education and Christian missio¬ 
nary activity had made the young minds turn away from 
their ancient heritage. .Swami Vivekananda, himself, a 
product of the new education, who became Ramakri- 
shua’s greatest disciple, has given a graphic account of 
what this education was doing at the time ; “The child 
is taken to school, and the iirst thing he learns is that 
his father is a fool, the second that his grand-father is a 
hinatic, and the third that all his teachers are hypocri¬ 
tes, the fourth, that all the sacred books are lies. By 
the. time he F sixteen, he is a mass of negation, lifeless 
and homeless.” 

It was in such an atmosphere that the leaders of 
reform began to appear. The Brahmo Saraaj had 
already been founded by Raja Rammohun Roy, It 
deprecated image-worship and stressed the monotheis- 
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tir trend in Hiiidiiistn to the exelusion of all other 
aspects. Eight years after K.ammohun’.s death, 
JJevendranath Tagore took over the leadership of the 
llrahino Samaj, then the most inliuential organization 
in Bengal. A large number of Ramakrishua’s followers 
and disciples were to be drawn from the Brahino 
Samaj. 

Ramakrishna had met Devendranath Tagore some 
years earlier. Mathiir Mohan and 'I'agore had been 
classmates at the Hindu College in Calcutta. Of 
greater significance was the meeting between Rama¬ 
krishna and Keshab Chandra Sen, the young Brahrao 
leader who broke away from Devendranath and foun¬ 
ded the Brahino Samaj of India in 1868. It was in 
March 1875 that Ramakrishna felt a call to go and 
visit Keshab. Accompanied by Hriday he went one 
day to the garden-house in Belgharia where Keshab 
was engaged in sadhana, along with his disciples. At 
the first look, Kesliab and his followers were not impres¬ 
sed. But when tlicy saw the saint go effortlessly into 
samadhi and when they beheld the soul-moving smile 
of dazzling innocence and sweetness on his lace, they 
were fascinated and drawn towards him even without 
their knowing. Kesliab became an ardent devotee; he and 
his disciples used to visit Ramakrishna quite frequently; 
and the saint also went sometimes to their meetings. 
Once Ramakrishna said to the Brahmo leader playfully, 
“Keshab, you delight so many people with yoiu- lectures 
—please expound something to me too.” To which 
Keshab replied, “Sir, am 1 to sell needles in a black¬ 
smith’s shop ?” 

Among the other great men of his time that Rama¬ 
krishna met were Swami Dayananda, the founder of 
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Arya Sanuij, I’aiulit, Isvvar Clljaiitlra \'i(K-i(S'a(';ir, Inuikiui 
Chandra Chatterjocr and .Vtirlivu.T Madliusudan 
The one, however, wlio was most respoieiiljli- in uiakinu; 
Rarnakrishna known tlirou!L;li his wiiiini's and specclies 
was Kcsliab Cliandra Sen. It was Ijy reading about 
Rarnakrishna in Keshalj’s journal that llalarain Bose, 
for iiislanec, was ;ittratTed to the .saint and beraune a 
staunch devotee. Mahendm Nath liniita, better known 
as Master Maliasaya or M, was a Bralnno and svas the 
headmaster of the \'idyasaf>ar liigli .Seliool at Shyam- 
bazar. Wlicn he went to Daksbineswar .and saw anil 
heard Rarnakrishna, he was at once captivated. He 
made it a point to record the Masier’-s conversations, 
and also introduced to him several ol' Ids students and 
relatives whose Jives thereby became transJ'ornied. 
Among tlie other liou.scholder disciples, mention may 
be made of Girish Ulmndra Ghosh, a great dramati.st 
and the founder of the Bengali stage. When he read 
an account of the I’aramahainsa in the Indian Alirror, 
Girish was sceptical and doubted if he was a genuine 
saint. But when he became acquainted with the Master, 
his attitude changed completely. He became a devotee 
and his life was gradually translbrmed. 

Some of the younger men who, falling under the 
spell of Rarnakrishna, became his spiritual children and 
the torch—bearers of his message were Rakhal Chandra 
Ghosh (Swami Brahmananda) wiio later became tiu; 
iirst President of the Rarnakrishna Mission, Tarak Natli 
Ghoshal (Swami Shivananda) who succeeded Swami 
Brahmananda as President of die Mission, Sharat 
Chandra Ghakravarty (Swami Saradananda) and 
Shashibhushan Chakravarti (Swami Ramakrislmananda) 
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both leading members of the Mission founded by 
Narendranath (Swami Vivekananda). 


Narendranath was the son of a sncccsslul attorney- 
at-law in Calcutta. A member ol the Uraluno Samaj, he 


took an active part in 
Keshab’s devotional meet¬ 
ings, but this did not satisfy 
his soul’s hunger. One day 
at college his teacher. Prin¬ 
cipal Hastie, while explain¬ 
ing Wordsworth’s experien¬ 
ce described in his Excursion 
said ! “I have seen only one 
person who has experienced 
that blessed state of mind, 
and he is Rarnakrishna 
Paramahamsa of Paksliines- 
war.” Narendranath was 
then eighteen, and was pre¬ 
paring for his First Arts 
. examination, In Novem¬ 
ber 181 j 0, lie saw Rama- 
krishna in the house of a 
friend, Surendranalh Mitra. 
Narendra had sung a beauti¬ 
ful hymn on that occasion. 
Subsequently Narendra 
went to Dakshineswar. He 
put the saint a straight 
question, “Sir, have you seen 
God ?’’ The Master replied, ' 



Swami Vivekananda 
I see Him just as I see you 
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beforo hip. duly I spp Him muph more clearly, and T 
can show Him to vcni.'’ riurse words carried firm con- 
virti'ui to thr vnmi” s-.-ker; Ins ([.ipstino-soul had now 
found a safe poit. X'arcnclra’.s visits to Dakshineswar 
bfcatnc inofp and rnoru lV('(|iu‘ni. 

Ramakrislma asked Nan-iidra to read the Advaita 
texts. X.nPU'Itan I th was In Ix-c oriiP a world teacher 
with a universal iii 'ss.iyrc; it was Advaita that could 
cany tlie irtuli of h trmniiy to a world at war with itself. 
And it was in ilu* spirit of Adv.aita that Narendra as 
Strand Mvekanamla liilt*r appenh'd to the religious 
leaders asspiubled at die flldiM.go Parliament of Reli- 
giftiis. 

Sri Rainakrislni.a was thus surioimded hy a devoted 
grnttp of tl'Scii’iU’s with Xai'pinlr.i as their chief, During 
his last illness ilie Masiin- hrought them close to one 
another as im'inhers nl a spiritual brmlrttrhood subject 
to moivasiie (hscipline. It was in the middle of 1885 
tliat the .\I.islrr slutwed the fnst-svmptfrm of a throat 
tronhlr whu li tievidnped into cancer arid proved fatal. 
To farilii.ile iieatnieiii. he was at first lodged in a 
hoii.e ai Sliyantpnkur. .ind snhscfpiently removed to a 
spacions garden-ienis- at (lassipore, midway between 
Dak.sliuiesvvar and Claicntt.i. 'I'he young disciples, with 
Narentha as liieir he.id, caiim to live in this house with 
tlic Master ill niiler In l)e able to servo him. Day and 
night, tliey altended on him by turns. Saracla Devi 
bw'aiiR! the Mnihei nf Ibis household; she served the 
Master and the buys '.vlio Iiad now liecome her spiritual 


suns. 
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The Master prepared the children for their future 
lilh of dedicated service to humanity. Narendra would 
(rather together his comrades, whenever there was time 
and engage tliera in spiritual study and conversation. 
The Master gave to the boys minute instructions in the 
details of monastic life, he knew the end was near¬ 
ing, he himself initiated them one day, as monks, and 
consecrated Narendra as the Head of the Order. 

The end came on August 16,1886. The disciples 
were disconsolate. To them the Master had been more 
than a parent. But when they recalled his teachings, 
they realized that lie was present in their hearts. 

The story of Ramakrishna’s life is, in the words of 
Mahatma Gandhi, "a story of religion in practice. His 
life enahles us to see God face to face. No one can read 
the .story of his life without being convinced that God 
alone is real and that all else is an illusion ...In this 
age of scepticism Raraakrishna presents an example of 
a iirigiit and living faith which gives solace to thousands 
of men and women who would otherwise have remained 
without spiritual light.’’ 

iSri Ramakrislina’s teaching on the harmony of reli¬ 
gions may be sunimarlzed in his own words : 

“I have practised all religions—Hinduism, Islam, 
Christianity, and I have also followed the paths of the 
different Idindu sects. I have found that it is the same 
(lod towards whom all are directing their steps, though 
along different paths.” 

“Tlie tank has several ghats. At one Hindus draw 
water in jritchers and call it jal\ at another Mohamma- 
dens draw water in leathern bottles and call it panl; at 
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a third Christians, and call it water. Can we imagine 
that the water is not jal, but only pani or water ? How 
absurd ! The substance is one under different names, 
and everyone is seeking the same substance. 

“Every religion of the world is one such ghat. Go 
direct with a sincere and earnest heart to any of these 
Ghats, and you will reach the water of Eternal Bliss 
But say not that your religion is better than that of 
another. 

“Different creeds are but different paths to reach the 
one God. Diverse are the ways that lead to the temple 
of Mother Kali at Kalighat in Calcutta. Similarly, 
various are the paths that take men to the house of the 
Lord. Every religion is nothing but one of such paths. 

“Advaita is the last word in realization. It is 
something to be felt in samadki, for it transcends mind 
and speech”. 

Sri Ramakrishna often conveyed his teachings 
through stories whose point anyone could understand. 
Some oi these stories are given below : 

Learn Before you Start Teaching 

A Bra'i i in once went to a king and said, “O King, 
I am learned in the Shastras. Make me your guru. I 
will instruct you in the Bhagavata.’’ 

The king said, “I should indeed love to study the 
Bhagavata. But I do not think that you are learned 
enough to teach me that holy book. Master it first 
yourself and then come and give me instruction,” 
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The Brahmin was disappointed. But he went back 
and read the Bhagavala again. Then he went tn the 
king. The king again turned him away saying his 
knowledge was still imperfect. 

This time tiie Brahmin absorbed himself completely 
in the study of the sacred books. He pondered deeply 
over every utterance and tried to find its hidden mean¬ 
ing. By the time he finished his study the teaching of 
the Bhagai;ala had entered his mind. The vanity of 
the wodd and worldly things had become clear to him 
and he no longer had any desire to become a king’s 
tutor. 

After a few days the king came to him and said, 

“Now I see, O Brahmin, that you have mastered 
the teacliing of the Bhagavala, I am willing to be your 
pupil if you will agree to teach me.” 

Go On And On 

Once a poor woodcutter while cutting wood in the 
forest came across a mendicant. The mendicant 
watched him for some time and said, “If you go farther 
on into the forest you will gain much.” 

Next day the woodcutter, remembering the mendi¬ 
cant’s advice, went farther into the forest and saw a 
sandal tree. He was very pleased. He collected as 
much sandal wood as he could carry and sold it for a 
good price. The following day he decided to go even 
farther on —for tlie mendicant had not said that he was 
to stop at the sandal tree—and came upon a copper 
mine. He collected as much of the copper as he could 
carry and sold it for a large sum of money. 
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The third clay he did not stop at the copper mine. 
The mendicant had asked him to go ever farther on. He 
went farther on and came upon a sih er mine. He 
collected as much silver as he could carry and sold it for 
a huge sum. Thus going farther and farther each day he 
came upon a gold mine and a diamond mine. Soon he 
became exceedingly rich. One must not stop at any 
point in one’s quest for knowledge. One must go far¬ 
ther and farther on. 

Why Not Go To I he Source 

During the reign of Akbar there was a fakir living 
in a forest near Delhi, Many people went to him every 
day for spiritual comfort. But he had nothing with 
which to feed these visitors. He decided to seek help 
from the Emperor. When he reached the royal court, 
.Akbar was saying his prayers. He was saying : “Grant 
me, O Lord, more wealth, more power, more territo¬ 
ries.” 

The fakir heaid this and was sad. At the end of 
the prayers he wanted to go away but the king stopped 
him 

“Holy man,” he said “You came to see me. Why 
do you want to go away without informing me of the 
purpose of your visit ?” 

“O King,” said the fakir, “people come to me 
every day to seek spiritual knowledge and I have 
nothing with which to feed them. I thought I would 
come and seek help from you.” 

“But you seem to have changed your mind?” 
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1 h<ive, said the Ihkir. “I saw you yourself wore 
in need ofliolp. You were begging more wealth, more 
power and more territories from tlie Lord. Why should 
I then beg of a beggar ? If one mast beg it is better to 
beg the Lord.” 

Know Who You Are 

Once a tigress, about to cul), attacked a flock of 
sheep. As she was pouncing on her prey .she was deli¬ 
vered of a cub and then lay dead. The cub .survived 
among the sheep. It grew up witli tire flock and learnt 
the w^ays of sheep. It nibbled at grass and imitated the 
bleating of the .sheep. It never occui rt;d to it to behave 
difiercntly. One day, a tiger from the forest attacked 
the Hock ami killed a sheep. I'lien this tiger saw a 
tiger bleating and eating grass with the rest ol the flock 
;ind chasing it into tin' jungle roaretl aloud and took it 
to a pond to see the reflection of the two of them in 
water. 

“Look”, it said to tin; .sheepish tiger, “You are a 
tiger just like me. Why do you bleat like sheep and 
why are you frighleaed Then it oH'ered it a piece of 
flesh to cat. Seeing it hesitate, it forced the meat into 
its mouth. 

“Lat it,” it ordered. 

The sheepish tiger began to chew it and found that 
it tasted good. It asked for more and was soon devour¬ 
ing the kill. 

The other tiger said, “Now you know that you and 
I are the same 

“Ye.s”, said the young tiger, now no longer 
sheepish, “My eyes are now opened. I know I am a 
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tiger”. They both made for the jungle together. 

Thus the guru shows the chela that they are lioth 
children of immortality. 

Don’t Hurt dthers and Don’t I et Otheis 
Hurt You 

There was once a snake It wa.s very vicit)us. It 
bit everyone who came its way. Many people had 
died from its bite. 

Once this snake saw a mahatma jjass loy. It ran 
after him. It raised its head to bite him. But the 
Mahatma’s face was gentle and calm and it did not 
have the heart to bite him. 

i he Mahatma said; “Do you want to bite me, my 
friend ?” 

“I wanted to, but I will not,” the snake replied. 

“You should not bite anyone,” the Mahatma 
advised. 

“Very well,” said the snake. 

They parted. 

From then on the snake changed its ways. It 
became very gentle. It bit no one. When people saw 
that the snake was harmles.s, they no longer canal for 
it. They began to tease it, poke at it and throw 
stones at it. .They even dragged it by its tail. Its body 
became bruised and it was very weak. 

Then one day the Mahatma passed again by the pit 
where the snake lived. 

“What have you done to yourself, my fiiend?” 

“People have done this to me because I do not 
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hll.c tlirin iio'.v. Yon ;i,-;k(.'d nn- not lo bite 
anV' nil’. ' 

"Dlij iDV poor Irii'inl ! I ilid say, ‘iJon'l biii^ 
|)i'opkb but I ilifi nol say, 'Ilon’l. Iiiss at 
|)i'ople'.” 

Ignorance Leads to i’anaticisni 

C..)in'c tlu'ic', was ;i iVog, llviri” in a wi 11. ll was 
lioin ill that wnll aiul luitl arown u[) llicii', clay it 

saw aiioibor bug jvnupin;’ into the well. 

•'When; did you come I'rorn ?” it asked the new¬ 
comer. 

“I came froiii the sea, ' i he latter answered, 

“How hie is the. sea 

“ 11 is very hie.” 

•'Isita.s bin as this.'” asketl the IVog oF the well 

strelcliiii" ajitirt its legs. 

“Mticli higger,” ansvveiod th.' lisig From the .sea. 

‘ Is it as big as this ?” asked the h og of the well 
making a leap. 

‘■It. is tmu,'.li lugger.” 

“l.s it as big as this well ' 

“It l.s much higgei- than your tvell.'’ 

“You arc a liar, ' cried the (log oF the well angrily. 
•'Therii can lie nolliing bigger than ttii.s well. 'I'liere 
is nothing beyond llii.s well. 1 will have you thrown 
out.” 

This ll og oF the well lived in a small world oF it.s 
ovvii and woukl not admit anything that it could not 
conceive, ll is .such ignorant people who become 
fanatics. 
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Where Silence Says More Than Speech 

A man had two sons. He sent them to a guru for 
study of the Vedas. When they returned after many 
years the father wanted to find ont what they had 
learned. He called the elder son and asked him, 

“Have you mastered the Vedas, my son 

‘‘Yes, father.” 

“Well, then, tell tnc what is tlte Brahman V’ 

“The Brahman, father, is beyond thought and 
speech; it pervades everything; it is this, it is that,” 
said the young man, giving a long lecture on the sub¬ 
ject and quoting many Vedantic texts. 

“You have known the Brahman, have you ? 
Indeed, you must be clear !” And he sent him about 
his business. 

Then he called the younger son and asked him the 
same question. 

“What is Brahman ?” 

The .son had no answar to give. He remained 

silent. 

The father said. 

“I understand my son. fvTu cannot make any 
statement about the Brahman. You know that by 
saying this or that of the Brahman you limit what is 
limitless' Your silence says more than many lectures.” 

Partial Knowledge 

Four blind men wanted to know what an elephant 
was like. They were taken to one. 

One felt with his hands one of the Icg.s of the 
elephant and .said : “I know now what an elephant is 
like. It is like a pillar.” 



